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the reasons thus briefly stated, a number of terms with.
varying connotations emphasising different aspects are
used to denote this ego. It is the subtle body itself, the
Jeeva or soul in the making, the apparent self, the mind,
the link between the self and the body. It is clear then
that it is this apparent self or soul-formation in the subtle
body, that is stung by a sense of bondage and is actually
in chains. Therefore liberation and bondage are used
with reference to the ego, with its pose as self. In the
undeveloped condition, it becomes active in the subtle or
the gross and is then absorbed in the world of forms.
That is bondage. In a developed state, it gets into a
single movement of search for its source, the real self in
the depths and thus becomes withdrawn or released from
all subjective movements vritthi and all objects vishaya
which constitute the not-self. This is release. Both the
power that binds and the power that releases lie latent in
a germinal state in this very subtle body dominated by
the ego or the apparent self. The Conscious Force directed
to the creative movement brings about in the indivisible
infinite Self distinct forces and finite forms, separates
them from their root-source so as to produce in conscious-
ness an experience of their distinctness, and throws them
into an out-going movement directed to grosser froms.
This differentiating movement proceeding from the crea-
tive Conscious Force throws a veil of self-forgetfulness
over the innumerable finite forms of Existence-Conscious-
ness (Sath-Chith) for their definite formation. This veil
of self-forgetfulness, cast over all that is formed, limited
and distinct, is a function of what is called the TMrodhana
Shakthi, the screening power over all formations in the
free, eternal and infinite self. It is this power of veiling
that creates the knot between matter and spirit, causes the
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